Sacred place have exercised a magnetism in all cultures and eras of human religious history. Despite this fact, pilgrimage centres and activities have been a relatively neglected area of scholarly investigation. While in the last fifteen years there have been occasional forays into the field from a number of disciplines, for the most part, each researcher has developed his own tools and perspectives and each has laboured in isolation, without the benefits of in- This issue was clearly focused in the discussions on the relationship between pilgrimage and tourism. Pilgrims can behave as tourists, and tourists as pilgrims; pilgrimage places can be sites of tourism, and tourist centres visited reverentially.
It was generally concluded that these two different sorts of phenomena shared certain features, but were nevertheless still distinguishable. One of the most important aspects of pilgrimage that was brought up repeatedly is its relationship to more ordinary dimensions of life. Pilgrimage is the special going out which contrasts to the habitual staying home. It embodies the opposition of movement and stasis, of inner and outer, of centre and periphery. No single set of oppositions of this sort can be expected to cover all instances and traditions of pilgrimage, but there was an implicit (and at times explicit) understanding that a significant feature lending form and content to pilgrimage is its counterpointing everyday life as Other. By its nature, the sacred place is somewhere else, where one can encounter something else, for special purposes accomplished in special ways. The relationship between the two sides of these oppositions is a dynamic dialogue, as each informs the other, and con-
